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Definition Of Power. 

1. Before going deeply into our subject we will define how we will here 
use the term 'power'. We shall mean by it that quality in any being by which 
change is initiated, either in itself or in some other being, or by which a 
being maintains itself in existence in the presence of any force which would 
otherwise reduce it to non-existence. 

2. Let us discover the source of our idea of power. 

3. We do not have to go very far away in space or time in order to 
discover what we seek. We find in our own bodies the original experience 
from which we derive the idea of power. The baby already experiences in its 
body the tensions and sensations of effort which are the foundations of the 
power-idea. We shall here pass by the pre-natal experiences of tension 
states which we know the developing egg undergoes as it moves towards 
birth. Not long after birth the baby may make efforts to control its eye 
movements or stop its head wobbling about. It may close or open its hands, 
hold on to its mother's breast. Strangely enough a baby shortly after birth 
may support its bodyweight by holding on to a horizontal rod, although after 
being nursed and given some sense of security, this reflex may become 
latent for a while. 

4. When the baby grows a little it strives to turn over, push itself up on 
its hands, or sit up. All these actions are performed in a state of nervous and 
muscular tension with an accompanying sense of effort. This sense of 
muscular effort is the source of our idea of power. Even the concept of 
absolute power which some philosophers or theologians use is based on 
this simple foundation, 

5. Let us suppose that we begin to push a heavy object about, say a 
piece of furniture. We experience the nervous tension and muscular 
contractions we associate with the sense of effort. Whenever we experience 
effort-tensions we are aware of resistance; we experience some degree of 
difficulty in trying to overcome the resistance. The heavier the object the 
more difficulty we have in pushing it. Perhaps a particular object is too 
heavy for us to push. Either we get someone to help us to push it, or we ask 
some stronger person to push it for us. We may say that more than one 
person pushing together have more ability to push than one person alone, 
or we may say that one strong person has more ability to push than a 
weaker one. The strong person has, or many people together have, more 
push-ability than a weak one. 
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6. Ability to push, push-ability, is what we mean by power. 

7. Our idea of power, then, is derived from the body sensations of 
effort we experience when we try to push something, We find it easier to 
push lighter things than heavier ones (this is why we say they are 'lighter' or 
'heavier'). We find our ability to push things about varies from time to time. 
Sometimes we are tired or ill and cannot push very hard. At other times, we 
feel very fit and vital; we feel powerful, we say we feel we could "push a 
house over. " The more we can push things about, the more powerful we 
say we are. 

8. Power is ability to push, push-ability. 

9. No matter how many ways we consider power we are always 
considering ability to push. We can distinguish many ways of pushing, 
according to the nature of the things pushed. Let us consider some of the 
different ways we may push, the different kinds of things we may apply 
power to. 

 

Kinds of Power 

10. How many kinds of power are there? 

11. We might say that there are as many kinds of power as there are 
kinds of objects to apply it to. Without trying to exhaust their description, we 
will define certain forms of power by certain objects on which it may act. 

12. Let us start with mechanical power. Basically this is the kind of 
power we see at work when one stone rolls down a mountain-slope and 
collides with another. When the two collide certain changes occur in their 
behaviour. The one that shows the least effect in itself after the collision, we 
say is the more powerful. We say the same thing when we see two 
heavyweight boxers collide. The one least affected by the collision we say is 
the more powerful. 

13. The simplest kind of mechanical power we see is that which gives 
evidence of itself when two billiard balls collide. Of the same order is the 
power we see expressed when we push an object about by direct body-
pressure. 
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14. Slightly less obviously simple is the power we see at work when a 
man uses the weight of his body to turn a windlass to draw a bucket up from 
a well. The same kind of power is used in machines which depend upon one 
moving part pushing another. A lever may move and push another part of a 
machine; a piston pushed by exploding petrol gases may, by means of an 
arm, turn a wheel round. All those situations in which one material body 
pushes another we may call mechanical-power situations. 

15. Another kind of power, rather mysterious in its nature, is magnetic-
power. This is the kind of power we see manifesting itself when a magnet 
pushes iron filings into a certain pattern, or when it forces pins and other 
iron things to move about. 

16. We might define a magnet as anything surrounded by a field of 
force able to compel certain types of objects to move. 

17. It may be shown that types of magnetic field exist other than those 
we are familiar with in the iron magnet, We might say that every living being 
has a special BIO-MAGNETIC field which determines in large measure its 
functions; but we shall deal with this elsewhere. 

18. Mechanical and magnetic power may be thought of in purely non-
psychological terms. But some kinds of power require us to use terms which 
involve the idea of psychological elements. These kinds of power we may 
call psychological powers. We may define three main types which are 
treated in ordinary, psychological works under the headings of CONATION, 
AFFECTION and COGNITION. We shall define these and add a fourth, the 
power of CO-ORDINATION. 

19. By 'CONATIVE' power is meant the primary urge in living beings to 
exist and to continue to exist. This power is found not only in man, but in 
animals, even in plants, most obviously in those plants which trap other 
creatures, insects and so on, in order to Live. 

20. In man CONATIVE power shows three main sub-divisions. If we 
say the conative power is located chiefly in the abdomen, below the 
diaphragm, we can see that it has three centres of operation, the stomach 
(digestive power, urge to eat), the navel (family-solidarity power, urge to 
belong, the 'herd instinct' and the genital organs (procreative power, urge to 
sexual relation). 

21. By ‘AFFECTATION’ is meant the feeling-response power, which 
under certain stimuli expresses itself as emotion. We may say that 
EMOTION is simply feeling running out (ex-motion or outflowing). 
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22. FEELING power is very important because feeling is the 
foundation of all our awareness of things. The Latin 'sentire' means 'to feel', 
and also 'to know'. The words 'sense' and 'sensation' are connected with it. 
FEELING-POWER is the basis of all our knowledge, even of 'science' which 
simply tries to put order into the sense-data we experience. Without 
FEELING we should know nothing, not even our own existence. 

23. IDEATIONAL power is the power in us which we see manifested 
as IDEAS. The serial presentation of ideas in the mind is what is ordinarily 
called THINKING. COGNITIVE  power is the power which fits together the 
elements of ideation and so produces coherence of thought. Rational power 
is the power to see the ratio or relation between ideas, and, in so far as 
ideas accurately reflect things and existence, between things and existential 
situations and events. 

24. The difference between IDEAS and FEELINGS may be expressed 
by saying that 'ideas' are relatively well defined and 'feelings' are not. 

25. An 'idea' has a definable contour whereby we recognise its formal 
character. A 'feeling' is a state of awareness having no definable contour. 

26. We can talk if we wish to of other kinds of power. 

27. MORAL power we may define as the power in man to conform to 
socially determined behaviour patterns. 

28. SPIRITUAL power we may define as the power to penetrate to the 
meaning of absolute truth and to act upon it. 

29. Whatever special kinds of power we may consider, all at last may 
be reduced to the ABILITY TO PUSH on the level considered; ability to push 
material bodies, ability to push feelings, ability to push ideas, and so on. 
POWER is push-ability.   

30. For the three kinds of power (conation, affection, ideation to reach 
their fullest effectiveness, they must be brought into relation and co-
ordinated.Without CO-ORDINATION the three powers will continuously 
impede each other. 

31. The CONATIVE drive will be opposed by the AFFECTIVE 
emotional charge stored in the protoplasm, or inhibited by some 
IDEATIONAL element of social or moral training. The ideational element 
may come to a rational conclusion that such and such a course of action 
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would be advisable, only to find that the 'affective charge' is orientated in 
another direction, and the 'conative-drive' is uninterested in such a course. 

32. Any one of these three powers may be refuted by the other two, or 
any two hindered by the remaining one. 

33. Only the action which is supported equally by the three powers can 
be really efficiently carried into effect. 

34. To bring the 'thinking', 'feeling' and 'willing' processes into proper 
relation, CO-ORDINATION power must be developed. 

35. One cannot bring things into harmonious relation unless one sees 
things as in some sense good. This means that one must see some virtue in 
each of the things we seek to bring together. If we wish to bring our whole 
world into harmonious relation we must see some essential virtue in 
everything. Otherwise we will not wish to include certain things within our 
world scheme. 

36. But as soon as we begin to think in terms of seeing some essential 
virtue in everything we find ourselves presented with the idea of the 
possibility of universal or absolute LOVE. Before we go on to consider this 
we will consider some of the ways to power. 
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Ways of Power Pursuit 

37. A long time ago when men felt themselves threatened by forces 
greater than their own, they began to struggle for more power with which to 
protect themselves. At first they did what little children do today when 
aggressed against by other children; they simply struggled instinctively 
against their aggressors. 

38. Gradually the protoplasmic records of these struggles formed 
themselves into specific behaviour patterns and appeared in young animals 
or human as the instinct to play, to fight mock battles involving the effort 
necessary for the development of muscular power and cunning. These 
mock battles in many cases became ritualised and lost the violence of their 
originals. Many of man's games are simply ritualised forms of old instinctive 
mock-battles. 

39. In the process of the formulating the rituals to govern the games, 
man began consciously to consider the meaning and function of skill. Soon 
he became consciously aware of the fact that mere brute force was not so 
efficacious in preserving life as a combination of force and cunning. 

40. The recognition of the value of cunning in the struggle for life led to 
the progressive development of the power of analysis. Situations previously 
reacted to instinctively were now examined carefully for the underlying 
principles governing them, The pursuit of power by the way of the analysis 
of situations appeared. It was to develop into the empirical mode of power 
pursuit we see in modern science. New modes of increasing man's power 
were sought. 

41. The invention of the wheel and the lever augmented man's power 
tremendously and gave terrific impetus to his pursuit. Science accelerated, 
pushing at first against terrific resistances from social, idealogical, 
philosophic and religious inertias. The scientific way of power-pursuit 
justified itself by its material results, so much so that it began to fascinate 
man and fixate in his mind the belief that science could solve all his 
problems, a belief strongly dominating minds of most people today. 

42. For us it is clear that the pursuit of power has now focussed itself 
definitely in the scientific mode. Naturally, for this method has changed the 
the material face of the earth and opened up new pathways for man, even 
to the stars. 

43. What are the essential distinguishing marks of material science? 
We can define these in two words - 'verifiability' and 'predictability'. 



 
 

 Sentence and paragraph reference numbers added by Bob Hardy 

10 

44. For an event to be acceptable to the scientifically trained mind, it 
must be experimentally verifiable under strict laboratory conditions; and it 
must be possible, on the basis of the results of the experiment, to predict 
future events of the same order with a high degree of probable accuracy. 

45. What is the basis off scientific verifiability and predictability? 

46. We might say that both these qualities are grounded in the 
assumption that like causes will produce like effects. Or we might say that 
when a series of events is observed invariably to follow a certain pattern, we 
may assume that it will continue to do so, so long as its causes remain 
unaltered. Some scientists dispense with the idea that like causes produce 
like effects, or that a series of events depends on a cause. They say that it 
is sufficient for scientific purposes for a series of operations to be performed 
several times in a controlled situation to establish a sequential relation with 
a high degree of probability that it may repeat itself. 

47. Careful observation of nature had for a long time preceded 
controlled experiments, and already several thousands of years ago certain 
facts about natural events had been precisely observed and recorded. 

48. The Chaldean astronomers had early noted certain cyclic events in 
the heavens. Other cultures also had observed the cyclic behaviour of 
celestial bodies. Quite early in man's history it had been observed that the 
vegetative growth cycle on earth corresponded with the appearance of 
special relations with the sun with the star belt through which it appeared to 
travel. Our seasons were marked out in certain correspondence with certain 
star groups in the Zodiac 
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49. Why were the ancients so concerned with the observation of celestial 
cyclic events? It is clear that if the observed cycles in nature were to 
continue unaltered for a sufficiently long period, prediction of future events 
would become possible. PREDICTION power presented itself within reach. 

 

Cyclic Law and Prediction – Power 
50. We might say that nearly all prediction-power depends upon the 

cyclic nature of natural phenomena. Man in his power-pursuit early found 
himself fascinated with cyclic law. 

51. What is a cycle of events? 

52. Let us look first at a simple mechanical cycle on a man-made 
device - a clock-face. Every hour the large hand of the clock makes one 
complete cycle of the clock face. Every twelve hours the small hand makes 
a complete cycle. A one-hour circle and a twelve -hour circle are both paced 
out on the same clock face. 

53. If we think of the numbers from one to twelve as a series of 
characteristic marks making possible the identification of each of the twelve 
places, and note that after going once round the clock face each hand 
makes its transit over the same numbers repeatedly, we can see why we 
can use the same idea to visualise any series of events which in nature 
repeats itself. We can then represent on a circle any repeating series of 
events which in nature repeats itself. We can then represent on a circle any 
repeating series of natural events (say, spring, summer, autumn, winter), 
and construct a clock correspondent in its part markings to the natural 
events. 

54. The repeating series of events in nature, correspondent to the 
marked events on the circle of our clock-face, we may call a natural cycle. In 
nature we are familiar with cyclic events of various length from the minutest 
periods of sub-atomic time to periods so great at the astronomical level that 
man's mind can only with the greatest difficulty conceive them. 

55. If the cycles observed in natural events remain fairly constant, and 
we can discover their periodicity, the length of time they occupy, we should 
be able to predict future events with a high degree of accuracy. Cyclic 
knowledge confers PREDICTION-power. 
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56. We might say that, using the idea of the natural cycle in its widest 
sense, all the power of science to control, to verify and to predict events 
depends on the constancy of cyclic law. 

 

Motives in the Power-Pursuit 

57. Although the scientific experimental approach to the problem of 
the pursuit of power has produced great results in certain fields; although it 
has produced engines both of peace and war, the Hiroshima bomb and the 
Kariba Dam and radio-controlled sputniks and men on the moon, it is still 
only an external method, a way of getting hold of power by controlling things 
external to ourselves. Another way is open to us - the INTERNAL way. But 
before we examine this way, the fact that it is metaphorically an INTERNAL 
way, that is, a way through the soul, a psychological way, makes it 
necessary for us to examine something else in ourselves - our MOTIVE for 
the pursuit of power. 

58. When a new human baby is born into this world it is not very 
strong. It is soon to become convinced of this fact. Very early the baby 
learns that other beings exist, that its own existence depends upon them, on 
their good or bad moods, their whimsies or arbitrary will. 

59. The baby feels for his instinctive response.. He strives to constrain 
his parents' wills to his purposes. He smiles, he coos, he screams, he holds 
his breath, he stiffens his body, and so on. Some degree of success attends 
his efforts. He begins to feel that the world may after all be an orderly place, 
constrainable by his will. 

60. Then gradually he becomes aware that not all things are as easily 
controlled as his mother's actions appear to be. There are other things, 
inanimate things, which show no compassion, no consideration for his 
needs. The ill-controlled rattle bangs against his milk teeth; the bouncing 
ball hits him on the head. His magical power of parent-control by scream or 
smile proves itself ineffective in the world of inanimate objects. He begins to 
believe in an external world, an object-world of inimical as well as friendly 
things, controllable only by the application of physical force. He decides to 
acquire power. 

61. In his struggle for power over external events, the child early finds 
himself up against other children, for other children are external to him and 
do not obey his will unless it suits their own purposes. Before long he has 
placed together all things external to himself, whether living or non-living 
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simply because they are external and do not immediately respond to his will. 
Once this classification has been made the child tends to evaluate every-
thing and everyone in terms of his own purposes. Things are 'good' if they 
subserve his purposes, 'bad' if they oppose it. 

62. This struggle for power over external events, objects and persons 
naturally passes through a stage in which no distinction is made between 
animate and inanimate things. Persons and lifeless objects are here treated 
on the same level. The external world is simply that against which the child 
pits his wits and strength. 

63. The child grows. His power-pursuit continues. Periodically he is 
told that persons are not merely inanimate things to be constrained by his 
will; but his teachers' own behaviour leads him to suspect their sincerity. Lip 
service is paid to the idea that persons are to be'considered' and not utilised 
as objects for one's own pleasure. 

64. Naturally there are moments when the growing child spon-
taneously does something of no particular value to himself for some person 
of whom he feels fond. But if a conflict arises between his own interests and 
those of another person, often his desires incline him rather to the fulfilment 
of his own purposes, and the idea self-sacrifice tends to remain merely an 
idea, perhaps making him slightly uneasy for a short time, but soon to lapse 
below the level of consciousness. 

65. Years roll by and the battle of life grows wearisome.  There begins 
to arise in the mind that perhaps a way of life might be found in which 
conflict with our fellow men might have no place. The idea of peaceful co-
extistence is born, but in many minds the idea is short-lived; and the battle 
is re-joined with the old intent even with less manifest vigour. 

66. But here and there some men seriously consider the possibility of 
adjusting their own lives to the idea of peace. They see that the power-
pursuit and the increase of weapons leads inevitably to bigger and bigger 
wars between larger and larger groups. The final global war to end wars, the 
Armageddon, becomes certain if men do not take hold of their desires and 
turn themselves round , re-orientate themselves to face a new idea of 
reciprocal relations between men. 

67. Because children are brought up in a world of processes and 
events which go their own course without regard to the life of man, men 
tend to seek power to control the world. Earthquakes, volcanic eruptions, 
cyclones, tital waves, violent storms; these things provoke men to defend 
themselves, and the search for the means of defence becomes the search 
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for power. But although life may justify itself in defending itself against the 
destructiveness of non-living material forces, yet life begins to refute itself 
when its attempts at self-preservation lead to its own destruction. The final 
battle of man with man to protect man from man shows itself so self-refuting 
that it is almost unbelievable that man should fail to perceive the utter 
illogicality of his position. 

 

The Law of the Inequality of Finite Existence: (L. I. F. E.) 

68. For us to be able to understand that many men may yet go on to 
refute themselves in self-destruction, we shall have to look at the Law of the 
Inequality of Finite Existence. We shall for brevity call this ‘LIFE’ 

69. This law says that no two finite beings, no two limited beings can 
be equal in all respects. (Actually a finite being cannot even be equal in one 
time-place to itself in another, From LIFE it follows that no two material 
objects, not even two ball-bearings, no two plants, no two animals, no two 
human beings, not even so called 'identical' twins, can be exactly equal in 
all respects, for to be this they would from their first coming into existence 
have had to have exactly the same experiences in the same times and 
places, which is impossible for two separate beings. 

70. Because no two human beings can be identical in all respects they 
must differ in specific ways. They must differ in primary CONATIVE drive, or 
AFFECTIVE emotional response, or cognitive IDEATIONAL processes. 
Because of these differences many men will not be able to see things in the 
same way, will not be able to agree about the way the world process is to be 
interpreted, not be able to come to terms with each other on the question of 
the pursuit of power. 

71. Because of their unavoidable differences many men will differ 
about the way in which world relations are to be conducted. They will fear 
each other's intents and purposes. They will find themselves not able to rely 
on the potential self-control or good will of others. They will prepare their 
defences. Their defence measures will be interpreted by others as 
preparations for aggression. Step by step they will approach the 
Armageddon, the final battle for the control of world power. 

72. This is the state of things we see in the world today, the suspcions, 
the defence preparations, the aggression interpretations of the great world 
powers. In Russia, China, Japan, the Far East, America, the British 
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Commonwealth, the New India, Pakistan, the Arab-.Block, Israel , the new 
Africa; everywhere the evidence speaks in no ambiguous manner. 

73. Because of the LIFE some men will prepare for the final battle, 
some will strive to avert it, some will wash their hands of it. 

74. Some out of fear will prepare to fight. Some out of fear will strive to 
avert the battle. Some will strive to avert it out of the vision of a possible 
better relation, out of the belief that intelligent relations are possible between 
man and man.  

75. Some will see the Great Conflict as inevitable, an unavoidable 
product of the LIFE. They will disagree with it for themselves, refuse to 
participate in it, hold fast in faith that life will emerge from the conflict with 
the experientially-confirmed view that life must learn not to refute itself, that 
the destruction of life is not life's proper answer to its problems of self-pres-
ervation. 

76. Who are these who will be able to see by the Law of the Inequality 
of Finite Existence that conflict between men is inevitable until all the 
inequalities cancel each other out? LIFE says that some men exist who are 
so consituted that they can, under the appropriate circumstances, hold back 
from the senseless carnage of the Armageddon. To these men the new age 
and the future belong. We here call specifically to these, the old call, 
"COME OUT OF BABEL". Come out of the confusion of tongues and minds 
which holds people spell-bound on the edge of the pit while the pendulum-
blade swings lower and lower. 

 

Power through Transcendence 
77. Those of us who can see the inevitable differences of beings, not 

as a justification of violence of one to another, but as evidences of the 
richness of the Infinite Creative Spirit of the Absolute, may carry the pursuit 
of power beyond the material world into the field of Transcendence. This is 
the field of the Infinite Sentient Power in which the consciousness of man is 
no longer imposed on and bound by the narrowing conceptions of merely 
material existence. 

78. Certainly man must pursue power as long as his mind is 
constrained or threatened by the forces of partial or total death. But for 
those of us who can see the ultimate justification of the power-pursuit only in 
the creation and establishment of infinitely various life-forms in perfect 
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harmonious functional co-ordination, the way of power-pursuit will not be the 
way of the accumulation of the weapons of destruction. 

79. Further, we can say that, for those who caon see the truth of the 
ultimater non-duality of reality, the way of the ower-pursuit can never be 
external. The way to ultimate power, the way of transecendence, must of 
necessity go beyond the dualistic concepts of inner and outer. Although 
Yeshua said 'the Kingdom of Heaven lies within' he said this only as a 
corrective to those who tended to pursue it without. 

80. Certainly the pursuit of ultimate power must begin by withdrawal of 
the consciousness from identification with external objects, and to this 
extent the way of transcendence is inwards, but insofar as the concepts of 
inner and outer are retained we stand still in the realm of dualism. And 
dualism is not the way to the ultimate. 

81. External attempts to control life-forms are not the way for the Seers 
of the ultimate. What relations cannot be established from life-centre to life-
centre with the full consent and agreement of those life-centres is not to be 
pursued. No constraint of will on other will is here permissible. Here only 
spontaneous, immediate awareness of one will of another produces the 
perfect relation of perfectly tuned reciprocally interacting beings. 

82. The power to relate immediately and spontaneously is the greatest 
expression of the Absolute Sentient Power. How are we to gain it? . In what 
direction and by what methods are we to pursue it? 

83. In Yoga philosophy Four ways to power are given; the way of 
Knowledge (Jnana Yoga), the way of Action (Karma Yoga), the way of Love 
(Bhakti Yoga), and the way of Co-ordination (Raja Yoga). 

84. Bhakti Yogis claim that the way of love is the highest, because it is 
the only way in which the means followed and the goal to be reached are 
the same. The means is LOVE and the goal is LOVE. If by love is here 
meant the Absolute Love we shall examine later, then their claim is justified. 
Even Raja Yoga which is the Yoga of Kings, is ineffective without love for 
the things one wishes to coordinate and control. 

85. No method can succeed other than the one used by the Absolute 
Sentient Power from all eternity. "There is no new thing under the sun", no 
new principle. Nature runs its course on the old eternal pattern. Man's earth-
bound mind may come across things it believes to be new, but the things he 
discovers are not new to Nature, not new to the Absolute Sentient Power of 
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Infinity from which all things derive, not new to the Logos;Word "without 
which nothing was made that was made." 

86. The way to the immediacy, this spontaneity of life, is contained in 
one word. The word LOVE. But we must understand what is the real 
meaning of the word. "God is Love" is not an expression of mere 
sentimentality. It is an equation God = Love, Love=God. 

87. The word 'love' is made to do service to cover all sorts of 
relationships and attitudes of soul and mind. There is love of sensation, of 
emotion, of reason and so on. Love below the diaphragm, love in the heart, 
love of reason in the head. All of these are subordinate to the one proper all-
inclusive definition we give here . LOVE, the Love of the Absolute Sentient 
Power is the will to work for the full potentialities of all beings, and the full 
potentialities of all beings can be developed only in the full reciprocal 
relationships of all beings. 

88. This Absolute love for all beings is the necessary precondition for 
the gaining of success in the pursuit of ultimate power. For Absolute 
Sentient Power will not give itself to those who would use power in any way 
different from itself. 

89. Unless we can find this absolute love in ourselves we shall never 
be satisfied in our pursuit of power, for less than the ultimate power will not 
protect us from the Will of the Absolute. 

90. But supposing we do not find in our heart this absolute love, this 
love which is the will to work for the development of the full potentialities of 
all beings? What are we to'do? Are we to assume that we have not the 
potentiality of such love? Here an occasion of choice is offered to us. We 
may, if we do not feel this love in ourselves, at least choose to WANT to feel 
it. Or we may react to this occasion of choice by rejecting this love as 
something that must work against our private purpose. 

91. If we choose to WANT this absolute love, if we prefer to want it, we 
place ourselves in this moment under its guidance. We do not need to wait 
until we possess this love totally or absolutely. We need not wait until this 
love works in us wholly, without resistance from our old inertias and habit 
patterns of fear and self-protection. As soon as we truly PREFER to live 
from this love, and to be guided by it, we have taken the first step towards it. 
We are now in what it called the ''Election of Grace''. For in so preferring we 
have placed ourselves in the hands of the Absolute; and it will not desert us. 
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92. However many times our old habits of self-assertion speak from 
our bodies, however low we may appear to sink in our       own eyes as our 
actions fall short of this love, yet it will be with us, permeating our being, and 
progressively liberating us from our inertias until at last we shall fall from it 
no more. It will be our life and live through us, and we shall feel in our 
substance the meaning of the equation God equals Love equals Life equals 
Joyful Relation, on all the planes of being and transcendence. 

93. Those who conceive themselves to be non-religious are not here 
to be afraid of the word 'God'. To reject the picture of a benign if somewhat 
stern, white-whiskered old man, sitting on a golden throne on a cloud above 
the sky, is not to reject God. God is the Absolute, the Infinite Sentient 
Power, internal to which all extistential beings are created. Here Einstein's 
unifield of space-time forces shows itself as a mere configuration of lines on 
the thumb-print of the Almighty. 

94. If we find difficulty in bringing ourselves to prefer to want to 
become a vehicle of the Absolute Love, we may ask ourselves a question. 
Why should we in our pursuit of power surrender ourselves to absolute 
love? What good in our pursuit will it do us? If we surrender ourselves to 
absolute love, we surrender to absolute power. We surrender here to that 
power which works for the development of the full potentialities all beings 
and which therefore works for the same in us. 

95. If, in order to gain power, we surrender to this absolute love, this 
absolute power, have we not in effect abandoned our power-pursuit? 
Certainly in so doing we have had to abandon our private purposes, and 
therefore the ground and reason for a large part of our power-pursuit. 

96. Yet when all our private purposes have faded away, one purpose, 
our original one, remains, the purpose of entering into the fulness of life, of 
transcending death. 

97. If we surrender to absolute love, we surrender to absolute power, 
to absolute life, to absolute truth. But in surrendering ourselves, we find 
ourselves become the vehicle of love, of power, of life and Truth. Now these 
work through us and BECOME ourselves. What else is there for us to seek? 

98. True, if we so surrender ourselves and therefore become the 
vehicle of absolute love, we place ourselves in a peculiar position over 
against those who have not so chosen. 

99. If we openly state our choice to those who have not also chosen 
the same, do we not expose ourselves to their will? If Yeshua, who himself 
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made this surrender, is an authority on its results, we are to expect little 
quarter from those who yet retain their private purposes. 

100. Let us not be deceived about this. If we openly declare ourselves 
on the side of the Absolute Love, we are placing ourselves on the side of 
life, life for all beings, life for all men, regardless of the particularising beliefs 
and opinions which serve certain of them with private purposes as the 
ground and justification of the destruction of others. And those with the 
private purposes will not welcome those who speak for that which 
transcends private purpose. 

101. Here, then, is another occasion for choice. If we see that private 
purpose men will not happily receive the truth which flow through the men of 
transcendence, we must choose whether we will keep silent in the presence 
of those of private purpose, or whether we will fearlessly speak the truth we 
see. All men know in the depths of their being that the pursuit of power for 
the control of other men is always and forever wrong. By LIFE some men 
may have courage to say so. 

102. This is certain. The man who retains private purpose can never in 
all eternity gain enough power to make himself secure over against the 
Absolute, and thus he must at some point gather the fruits of his tree of 
privation. To have private purposes is to private oneself, to place onself in a 
state of privation, to separate oneself from all beings who would oppose or 
refute these purposes, But this is to cut oneself off also from the source 
power which feeds those other beings who are excluded from the benefits 
the private purpose holder seeks to keep for himself. And this source power 
is omnipotence itself. 

103. No man of private purpose will ever attain the absolute power his 
appetite demands, for in his private purpose he shows that he has not the 
love of the absolute nor of his fellow men, and in failing to love the Absolute 
he shows himself ignorant of the source of the power he seeks. 

104. Let those who prefer to want the Absolute Love take cheer that 
this Love is also Absolute Power, and for a time this Power allows the goat-
men of private purpose to run to the end of their tether, this tether is not 
infinitely long, and already nears its full stretch. 

 


